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The Place offisus Christ in Worship 

GOD HAS MADE ALL CREATURES FOR HIS GLORY. THE LILIES OF 

the field in their beauty glorify God with a glory greater than that 
of Solomon, but they do not know it. The sparrow on the housetop 
glorifies God in its dumbness, but it doesn't know it. The universe 
in its vastness and remoteness glorifies God but it doesn't know it. 
But God made man in His own image to be the Priest of creation, 
to express for all creatures the praises of God, so that through the 
lips of man the heavens might declare the glory of God, that we 
who know we are God's creatures might worship God and in our 
worship gather up the worship of all creation. Man's chief end is to 
glorify God, and creation realises its own creaturely glory in 
glorifying God through the lips of man. 

But nature fails of this purpose because of the failure of man. 
Instead of songs of joy the whole creation groans in universal 
travail, waiting for the fulfilment of God's purpose in the lives of 
men. Does God then abandon His purposes for man and for all His 
creatures? Does God leave all nature to be subject to vanity and 
futility and forget He has made man in His image? 

The good news of the Gospel is that Jesus comes to be the Priest 
of Creation. to do for men what man fails to do, to offer to God the 
worship and the praise that we have failed to offer, to glorify God 
by a life of perfect obedience, to be the One true servant of the 
Lord, in whom and through whom we are renewed in the image of 
God and in the worship of God. Jesus comes, as our Brother Man, 
to be our great High Priest, that He might carry on His loving heart 
the joys, the sorrows, the prayers, the conflicts of all His creatures, 
that He might reconcile all things to God, that He might intercede 
for all nations as our eternal Mediator and Advocate, that He might 
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stand in for us in the presence of His Father, when in our failure 
and bewilderment we don't know how to pray as we ought, and 
forget to pray. By His Spirit He helps us in our infirmities. 

In that He is the Head of all things, He makes us His Body, and 
calls us to be a royal priesthood, a corporate priesthood to offer up 
spiritual sacrifices, that we might be identified with Him and par- 
ticipate with Him in His great priestly work and ministry of inter- 
cession, that our prayers on earth might be the echo of His prayers 
in heaven. Whatever else our worship is. it is our liturgical Amen 
to the Worship of Christ. 

Christian worship. therefore, is our response to God for all that 
He has done for us in Christ. lt is our self-offering in body, mind 
and spirit to the One True Offering made for us in Christ, our 
response of gratitude (eucharistia) to God's grace (charis), our 
sharing by grace in the heavenly intercession of Christ. Therefore 
anything we say about worship-the forms of worship, its practice 
and procedure-must be said in the light of that to which it is a 
response. It must be said in the light of the Gospel. Therefore as a 
Reformed and reforming Church we must ask ourselves: Do our 
forms of worship convey the Gospel? Are they the appropriate 
response to the Gospel? Do they help people to apprehend the 
Worship and Ministry of Christ, or do they hinder? Are they trans- 
parent or are they opaque? To answer these questions we have to 
look at the meaning, the content of worship, before we can decide 
whether our traditions and procedure in worship are adequate. If 
our worship is to be intelligent, meaningful worship, we must look 
at the realities which evoke from us and demand from us an in- 
telligent, meaningful response. So the Apostle says in Romans 
12:l-after expounding the content of the Gospel in the first elev- 
en chapters-.'With eyes wide open to the mercies of God, I beg 
you my brothers, as an act of intelligent worship (logike larreia), 
to give Him your bodies as a living sacrifice, consecrated to Hirrl 
and acceptable by Him" (J. B. Phillips). 

JESUS IS THE ONE TRUE WORSHIPPER 

The writer of the Epistle to the Hebrews describes our Lord as the 
Leitourgos (Hebrews 8:2)-"the leader of our worship", "the 
minister of the real sanctuary which the Lord pitched and not 
man". As such the leitourgia of Jesus is contrasted with the 
leitourgia of men. This is the worship which God has provided for 
men, and which alone is acceptable to God. In old Israel, the 
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priests sought to fulfil their God-given ordinances of worship (di- 
kaiomata latreias) but their worship only foreshadowed the true 
Worship and Self-offering of Christ on our behalf. "But now 
Christ has come. . . and offered Himself without blemish to God, a 
spiritual and eternal sacrifice; and His blood will cleanse our con- 
science from the deadness of our former ways and fit us for the 
service (latreuein) of the living God" (Heb. 9: 1 1- 15; 10: 1-25). 
Our risen and ascended Lord is still "the High Priest over the 
House of God", the Minister of the sanctuary, the One true Wor- 
shipper who leads us in our worship. The Worship of Christ is thus 
the worship which gathers up the worship of Israel and replaces it, 
and it is this Worship which is the substance of all Christian 
worship. So Calvin expounded it at the time of the Reformation in 
the Institutes, Bk. 11: chs. 9-1 Iff; IV: chs. 14-17 and also very 
fully in his Commentary on the Epistle to the Hebrews. This was 
the heart of his interpretation of baptism and the eucharist, as of all 
worship, viz. that Christ's Baptism is our baptism, set forth in our 
water baptism; that Christ's Sacrifice is our sacrifice, set forth at 
the table; that Christ's Worship is our worship, set forth in our 
worship and prayers. This is the heart of the Reformed doctrine of 
Justification by Grace, that Christ is made unto us wisdom and 
righteousness and sanctification and redemption-that Christ's 
Righteousness is our righteousness apprehended by faith. 

Jesus' whole life in the Gospel story was a life of worship. As a 
boy, in the Lucan account, He heard the call of God, and offered 
His life in obedience to God. "Did you not know that I was bound 
to be in my Father's House?" He said to his parents when they 
found Him in the Temple. He grew in wisdom and stature, in 
favour with God and men, daily offering Himself in prayer and 
communion in the service of God and of men, praying at times all 
night on the mountainside, before facing the duties of the coming 
day, praying at the great turning points and crises of His life, at His 
baptism, when He chose the twelve, at the Last Supper, in the 
Garden of Gethsemane, on the Cross, offering as man to God a life 
of unbroken obedience. His whole life of self-offering culminated 
in the One True Sacrifice of obedience and love on the Cross, 
which alone is acceptable for all men, for all nations, for all time, 
"the offering by which He has perfected for all times those who 
are sanctified" (Heb. 10:14). In John's Gospel, the life and minis- 
try and signs of Jesus are set in the context of the festivals and 
worship life of Israel, to show the meaning of the ministry of Jesus 
and of the true worship of Israel (cp. 0. Cullmann: Early Christian 
Worship). 
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JESUS AS MEDIATOR IN WORSHIP 

Here lies the mystery, the wonder, the glory of the Gospel, that He 
who is God, the Creator of all things, and worthy of the worship 
and praises of all creation, should become man and as a man 
worship God, and as a man lead us in our worship of God, that we 
might become the sons of God we are meant to be. 

This thought emerges clearly in several ways in the New Testa- 
ment. It is the theme of the Servant passage in Philippians 25-1 1 .  
In confessing "that Jesus Christ is Lord, to the glory of God the 
Father", we confess that He is God and man. Together with the 
Father and the Spirit He is the object of our worship, the One to 
whom every knee shall bow but yet as the Incarnate Son, He is the 
One who worships the Father for us and with us. There is duality in 
unity in the predicate "Lord". He is Lord as our Creator, and He 
is Lord as the Leader of our humanity. He is Lord as the One 
whom we worship, and He is Lord as the Leader of our worship. 

This again finds explicit formulation in the doctrine of the 
Mediator. So the Apostle, in 1 Timothy 2: 1-6, in exhorting that 
"petitions, prayers, intercessions and thanksgivings be offered for 
all men" goes on to add at once, "For there is one God, and also 
one mediator between God and men, Christ Jesus, himself man, 
who sacrificed himself to win freedom for all mankind.. ." 
(N.E.B.). We intercede in the name and through the ministry of 
the Mediator. 

In the language of the Epistle to the Hebrews, Jesus is the 
Mediator of the New Covenant (8:6; 12:14). As High Priest, Jesus 
Christ represerlrs God to men and represents men to God in His 
own person. The Epistle to the Hebrews, which says so much 
about worship, is significant in that in its High-Priest Christology, 
it lays such stress on the vicarious role of the humanity of Jesus in 
worship, ministry, sacrifice and prayer, while always seeing this 
as the ministry of the Incarnate Son of God. Jesus Christ is both the 
Apostle of God and the High Priest in our confession of faith. So 
Professor W. Manson writes: "Christianity as known to the writer 
is the confession of Jesus Christ as our High Priest, and this for 
him is as momentous as the confession 'Jesus is Lord' is for St. 
Paul.  . . And if the confession also proclaims Jesus to be our 
'Apostle' it should be remembered that in Judaism the high-priest 
on the Day of Atonement was recognized as the Shaliach (the 
apostle, commissioner) not of men but of God" (Epistle to the 
Hebrews, p. 54; cp. Strack-Billerbeck, 111, pp. 2-4). The High 
Priest is appointed by God to act for men. "For every High Priest 
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is taken from among men and appointed their representative before 
God, to offer gifts and sacrifices for sins" (Heb. 5: 1). The role of I 

I 
Representative Man is, in the argument of the Epistle, assumed by I 

! 
the Incarnate Son of God. God in Jesus is the Leader of our 
worship. He fulfils for us His own holy ordinances of worship, in I 
providing One in whom and through whom we can draw near to 
God. I 

Such is the wonderful love of God, that He has come to us in 
Jesus Christ, and in Jesus assumed our life (the life of all men), 
underwritten our responsibilities, offered for us a life of worship 
and obedience and prayer to the Father, taken to Himself our body 

I 
I 

of death. vicariously submitted for us to the verdict of 'guilty', 
died our death and risen again in our humanity, so that by the grace 
of God, His life is our life, His death is our death, His victory our 

I 

victory, His resurrection our resurrection, His righteousness our 
righteousness and Hi$ eternal prayers and self-offerings to the 
Father our prayers and offering in the presence of the Father. So 
we are accepted in the Beloved, and discover our status as sons. 

HIS WORSHIP IS OUR WORSHIP-BY GRACE 

What we have said above is that by grace God gives us what He 
demands. He draws near to us to give Himself to us in wonderful 
love and communion, in an act where He draws us near to Himself 
in Christ. We are accepted b;i God, not because we have offered 
worthy worship, but in spite of our unworthiness, because He has 
provided for us a Worship, a Way, a Sacrifice, a Forerunner in 
Christ our Leader and Representative, and our worship is our 
joyful Amen to that Worship. This is the heart of all true Christian 
worship. It is our response of faith to God's grace. So we worship 
God "through Jesus Christ our Lord", and pray "in the name of 
Jesus Christ". 

According to the Shorter Catechism, "Prayer is an offering up 
of our desires unto God, for things agreeable to His will, in the 
name of Christ, with confession of our sins, and thankful acknowl- 
edgement of His mercies". But we can only pray in the name of 
Jesus, because already Jesus has in our name offered up our de- 
sires to God, in our name lived that perfect life agreeable to the 
will of God, in our name confessed our sins by His death upon the 
Cross, in our name made the one great thank-offering as when at 
the Last Supper Jesus took bread and gave thanks on behalf of all 
men and all nations for the Father's mercies. So in prayer we come 
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by grace alone, in the name of our great High Priest, believing that 
we are accepted in Him who bears our names on His heart. 

Calvin and Knox both constantly interpreted worship in terms of 
our Lord's High Priestly ministry over against mediaeval concep- 
tions of the priesthood and Pelagian conceptions of grace. The sole 
Priesthood of Christ in the Church was their constant theme. So 
they spoke about justification in Christ, justification by the blood 
of Christ, for the content of grace is Jesus Christ, given to us by 
God to do for us what we can never worthily do, and they spelt this 
out in terms of worship and prayer. So they interpreted our Lord's 
High Priestly prayer in John 17, seeing behind it the liturgical 
symbolism of the Day of Atonement in Old Israel. That was the 
day in the year which gathered up the worship of every other day. 
On that day an offering was made to God which gathered up all the 
other offerings made daily in the sanctuary. On that day the wor- 
ship of all Israel was led by one man, the high priest. He was the 
Representative of all Israel, standing in solidarity with them. This 
was symbolised by the fact that he bore the names of the twelve 
tribes inscribed on his breastplate. For their sakes he consecrated 
himself for his priestly work of offering and intercession, con- 
fessed the sins of the people over the head of the sacrificial lamb, 
and in the name of the people entered into the Holy of Holies. 
There he intercedes with God for the people, and then returns 10 
the people from God to pronounce the Aaronic blessing of peace. 
Two statements can be made about the liturgical significance of 
that action. (I) When the high priest entered into the Holy of 
Holies, all Israel entered in the the person of the high priest. (As 
Calvin says in his Commentary on Hebrews 6: 19, "in the person 
of one man all entered into the sanctuary together".) (2) When the 
high priest entered within the veil with the blood of the victim and 
interceded for Israel, God accepted all Israel in the person of the 
high priest. That twofold statement expresses the thought of God's 
covenant relationship with Israel being mediated in the person of 
the priest. As Mowinckel puts it, "the covenant was concentrated 
in the person of the high priest". Calvin was not slow to interpret 
the person and work of Christ as the Mediator of the New Cove- 
nant in these terms, which are significant for our understanding of 
sola gratia and the theology of worship. So we can make two 
similar statements about the ministry of Christ as our Leitourgos. 
( I )  When Christ assumed our humanity, for our sakes consecrated - 
Himself, in our name suffered; died, rose again, ascended to the 
Father, we suffered, died, rose again, and ascended to the Fatheritt 
Him. We have entered into the presence of God in the Person of 
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our High Priest. (2) Because Jesus has assumed our name, con- 
fessed our sins, died our death, risen and ascended in our humanity 
to intercede for us, God has accepted us in Him. These two state- 
ments, taken together, present the New Testament teaching that all 
God's covenant relations with us in worship, in prayer, inforgive- 
ness, reconciliation and in sanctification are mediated to us in and 
through the Person and Ministry of Christ. The New Covenant is 
concentrated in Him. This, it seems to me, is the heart of the 
Reformed approach to the theology of worship. Great emphasis is 
placed on the role of the representative priestly humanity of our 
Lord. Cp. Calvin, Institutes 2 ,  XV, 6 .  "For we, though in our- 
selves polluted, in Him being priests (Rev. 1:6), offer ourselves 
and our all to God, and freely enter the heavenly sanctuary, so that 
the sacrifices of prayer and praise which we present are acceptable 
and of sweet odour before Him,.  . . etc". 

HIS WORSHIP IS OUR WORSHIP-IN THE 
COMMUNION OF THE SPIRIT 

Jesus draws us into Himself-into His life of prayer to the Father, 
in an act.of memory, in a life of communion-through the Holy 
Spirit. 

(a) Jesus taught us to call God "Father", and in our prayers to 
say "Our Father..  ." All true prayer is gathered up in that one 
word, and a very large part of our Lord's teaching was devoted to 
putting content into that word, as in the parables and the Sermon 
on the Mount. But Jesus not only taught us to pray "Father". He 
Himself is the living embodiment of that prayer. His life on earth 
was one of unbroken communion with the Father. He put content 
into the word by being among men the true Son of the Father, from 
the boyhood incident in the temple in His "Father's House" to the 
last word from the Cross, "Father, into Thy hands. . ." So He 
could say, "I and the Father are one", "he that hath seen me hath 
seen the Father", etc. As the early Fathers put it, He who was the 
eternal Son of the Father by nature became the Son of Man, that 
we sons of men might become sons of God by grace. He became 
what we are that we might become what He is. In that earthly life 
of communion, we are given a glimpse (as in John ch. 17) into the 
eternal communion of the Trinity. But the Son of God became our 
brother man that He might lift us up into that life of wonderful 
communion, and so He sends His Spirit into our hearts and puts 
His prayer into our lips whereby we too can pray, "Abba, 

Father". So in the communion of the Spirit our prayers on earth 
are the echo of His prayers in heaven, and by grace we are given to 
participate in His intercessions for all men. So in our corporate 
worship we are called to be a royal priesthood, bearing on our 
hearts the sorrows and cares and tragedies of our world as our 
heavenly High Priest does. So by grace we are given to participate 
in the life, ministry, sufferings, death, resurrection and heavenly 
intercessions of Him who is the Head of the Body. 

(b) Jesus said to the disciples, "I will pray the Father, and He 
will give you another Comforter. . . and He will bring all things to 
your remembrance". At the Last Supper, Jesus said, "This do in 
remembrance of Me". The word anamnesis (as Prof. J. K. S. Reid 
has reminded us in an article in the Church Service S o c i e ~  Annual, 
May, 1960) is of rich liturgical significance in the Bible. It does 
not mean simply an act of recollection of some remote date of 
bygone history, as every schoolboy remembers 1066 A.D. Rather 
it means remembering in such a way that we see our participation 
in the past event and see our destiny and future as bound up with it. 
So when Jews remember the passover and the exodus from Egypt, 
they do not think of it simply as an irretrievable date from over 
3000 years ago. Rather they remember it in such a way that they 
confess "We are the people whom God brought out of the land of 
Egypt, for we were Pharaoh's bondmen". "We are the people 
with whom God made His covenant, saying 'I will be your God 
and you shall be my people'. That mighty act of God in delivering 
Israel was our redemption" (cp. op. cit., pp. 8ff.). Thus Israel 
lives by this kind of historical memory. Today, at this point in her 
historical existence, she stands related to that historical point of 
departure as an elect covenanted people in the faithfulness of her 
ever present Lord. This is no doubt what gives her her historical 
continuity and sense of identity through the centuries. Under- 
standably, therefore, this is central to her cult, in which she re- 
capitulates the saving acts of God. "Remembrance, then, occupies 
a place of first importance in the celebration of the Passover. It is a 
remembrance that finds expression, both words and acts; and to 
ask whether the words or the acts were the more important element 
is probably an idle question. But it is very significant that the 
verbal expression is so marked a feature of the rite itself, appearing 
as it does both as Haggadah (the telling of the whole paschal story) 
and in the Hallels (singing of praise for the deliverance effected at 
the time of the Exodus). Nor can it escape notice that the transmis- 
sion is given careful verbal direction and definition" (p. 7). "In 
cultic remembrance. . . . the past is rendered present; there is a 
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regresent-ation of the past so that it lives again in the present time. 
This, for lack of a better word, we may call apresentzfying of the 
past" (p. 10). 

So at the Last Supper, we do not merely remember the Passion 
of our Lord as an isolated date from 1900 years ago. Rather we 
remember it in such a way that we know that we are the people for 
whom our Saviour died and rose again, we are the people whose 
sins Jesus confessed on the Cross, we are the people for whom God 
has made a New Covenant in the blood of Christ. We are the Israel 
of God, to whom God has said, I will be your God and you shall be 
my people. We are the people whose sorrows and cries-~esus bears 
on His Kingly heart as He intercedes for us, and constitutes Him- 
self the eternal Memorial for us before God. We are what we are 
today by the grace of God because of what God did for us then. 

This work of memory, of realising our participation and fellow- 
ship in the sufferings of Christ, is the work of the Holy Spirit, who 
brings these things to our remembrance, interpreting to us the 
meaning of these events. We remember Christ-yet i t  is not so 
much we who remind ourselves of these events, but Jesus Christ 
who brings the things of His Passion to our remembrance through 
the Holy Spirit, as our ever living and ever present Lord, who is in 
His own Person our Memorial in the presence of the Father. In 
other words, our memorial is the earthly counterpart of the 
heavenly Memorial. Christ in constituting Himself as our Memo- 
rial before the Father, by His Spirit lifts us up with our acts of 
presenting our memorials before God. So the Lord's Supper, like 
the Passover, is both a memorial to us, and also a memorial before 
God. "Is not this Thy Son's body?" "Are not we the people 
whom You brought out of Egypt?" So Christ remembers us 
("Jesus, remember m e .  . .") and before God says, "Are not these 
the children whom Thou hast given Me?" (cp. John ch. 17). 

In this context our prayers to God are described as a memorial 
before God. So in Acts 10:4, the angel says to Cornelius, "Your 
prayers and your alms are come up for a memorial (eis mnemosu- 
non) before God". This may reflect the priestly ministry of vicari- 
ous prayer when we bear the burdens and needs of others on our 
hearts before God, as the earthly counterpart of our heavenly High 
Priest's intercessions which are our Memorial before God. The 
background of this concept of prayer may again be the liturgical 
prayers of the high priest in old Israel presenting the prayers of 
Israel before God (Exod. 28:12, 29; 39:7). As a royal priesthood, 
bearing the needs of the world on our heart, are we not called in the 
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name of Christ to constitute ourselves before God as a living 
memorial to the Father, calling upon the Father to remember all 
His creatures? 

(c) Clearly then we do not remember an absent Christ. But the 
Christ whom we remember is the Christ who is present to bring the 
things we celebrate to our remembrance in an act of communion. 
This is why, as Bonhoeffer has reminded us in his Christology, the 
" Who-question'' is the central one for us in our understanding, not 
only of the Eucharist, but of all Christology, not the What? or the 
How? The Reformed world after the Marburg Colloquy was tom 
asunder by the How-question: "How is Christ present in the sac- 
rament?" This still divides the Lutheran and Reformed commu- 
nions, both of which in their different ways are concerned to do 
justice to the presence of the whole Christ at His Table. Had 
Protestant theologians been more concerned to ask the Who- 
question there may have been a much greater common understand- 
ing of what we mean by the eucharistic sacrifice. Who is the Christ 
whom we set forth in the act of anamnesis, and who is so truly 
present and on whose humanity we feed? (Or should the question 
be asked in the form of the Pauline prayer, "Who art Thou, 
Lord?") Then the answer would take the form of a confession of 
faith. He is the One in whose representative humanity our broken 
humanity was assumed and judged. He is the One in whose self- 
consecration and self-offering we were consecrated and healed. He 
is the One in whose death we died, in whose body we were raised, 
and in whose continuing humanity our humanity is presented by 
our Great High Priest to the Father. Who is the Christ who lifts up 
our hearts and minds in the sursum corda and who makes us 
participants of the new humanity in Him? He is the One by whose 
eternal Spirit we are given by grace to share in the substitutionary 
self-presentation of Christ in the Holy of Holies. Who is the One 
who is so truly present in the eucharistic parousia? He is the One 
who is also absent ( a s c e n s i o n ~ u o d a m m o d o  praesens et 
quodammodo absens-whom we await in the apocalypticparousia 
(till He come!). Who is the One who draws us into such wonderful 
communion? He is the whole Christ, the God-Man in whom and 
through whom God and Man are reconciled, for God and man are 
one in the God-Man. Who is the One who so freely gives Himself 
to us and who makes such costly claims upon us? He is the One in 
whom all men have been reconciled to God and to one another, 
and who sends us out in mission to be ambassadors of this Gospel 
to the ends of the earth and to the end of the age. 
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In this way, the question about the place of Jesus Christ in 
worship assumes perhaps its most crucial form in the question 
about the place of Jesus Christ in the sacraments. But by seeking to 
answer the question in the form of the Who-question, do we not 
hold the past, the present and the future (anamnesis and commu- 
nion and eschatological hope) together, in a way in which they can 
fall apart when we ask primarily the How-question? The Christ 
whom we remember is the Christ who lifts up into His life of 
communion with the Father, and whom we shall see when we 
become like Him in the apocalyptic parousia. 

Again the Who-question is the imprtant one when we ask the 
question about the relationship between liturgy and mission, or 
between the Church and the world. When we withdraw from the 
world and on behalf of the world worship the Father in the name of 
Christ, we are not making some pietist escape from the world and 
the needs and claims of the world. The Christ in whose name we 
worship is the Christ by whose Cross the world is judged, and at 
the same time the Christ in whose Representative Humanity our 
humanity is raised and given the promise of redemption. The Risen 
Lord is the first fruits of the New Creation, the New Humanity. So 
we call upon the world to participate with us in our participation in 
the death and resurrection of Christ, to participate with us in our 
participation in the New Humanity, and to look with us beyond 
death to the fulfilment of God's purposes for all creation in resur- 
rection. Who then is the Christ whom we worship? He is the Head 
of all creation, the Man in whom all things have been reconciled to 
God. He is not only the propitiation for our sins but also for the 
sins of the whole world. To remind ourselves constantly of the 
Who-question is to remind ourselves of the integral relation be- 
tween liturgy and mission. The One whom we worship is the One 
who comes to us as our Apostle and High Priest and says, "As the 
Father hath sent me, so send I you." So likewise, as we engage in 
mission and face the world and address the world in the name of 
Christ, in the market place, and speak of the things of Christ in this 
world's language, Who is the Christ whom we proclaim to all 
nations? He is the One who calls all nations to the worship of God, 
the One in whom all are called to be renewed in the image of God 
and in the worship of God. So we call upon men to repent and to be 
baptised-baptised as a sign of participation in the New Humanity 
of Christ and in the worshipping Body of Christ. The prime ques- 
tion in mission is not, What do we proclaim? nor How do we 
proclaim? but Whom do we proclaim? 
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( d )  The Holy Spirit, through whom we participate in the Person 
and Ministry of Christ, exercises a two-fold ministry, correspond- 
ing to the twofold priestly ministry of Christ-namely, of repre- 
senting God to man and of representing man to God. It is in this 
double sense we are to interpret the work of the Spirit in taking of 
the things of Christ and ministering them to us. (a )  Through the 
Holy Spirit God comes to meet us in worship, in the ministry of 
Word and Sacrament, and summons us to respond in faith and 
obedience and thanksgiving, in offering ourselves as a living sac- 
rifice to God, which is our reasonable service. This is the one side 
of the dialogue, the communion, which is worship. ( b )  In our 
human-frail, broken, unworthy-response the Spirit helps us in 
our infirmities, lifting us up to Christ who in His ascended human- 
ity is our God-given Response, the Leader of our Worship, the 
Pioneer of our Faith, our Advocate and High Priest, who through 
the eternal Spirit presents Himself for us to the Father. So in and 
through the mediatorial ministry of the Spirit, we worship the 
Father in the name of Christ. "For we know not what we should 
pray for as we ought; but the Spirit Himself maketh intercession 
for us with groanings which cannot be uttered. And he that 
searcheth the hearts knoweth what is the mind of the Spirit, be- 
cause He maketh intercession for the saints according to the will of 
God" (Romans ch. 8:22-27). Is this not part of the significance of 
thefilioque clause, that the Spirit comes from the Father and from 
the Son? It seems to me that this latter point is of great importance, 
because it is all too possible for us so to stress ( a )  that we neglect 
(b). We so stress that God comes to us as God to address us 
through His Word, that we short-circuit the real humanity of 
Christ, the role of the continuing Priesthood of Christ in represent- 
ing men to God, and have a one-sided view of the work of the 
Spirit. We can then so obtrude our own response to the Word that 
we obscure or forget the God-given Response made for us in Jesus 
Christ. We so obtrude our own offering of praise, that we lose 
sight of the One True Offering made for us. Is this why we have so 
lost sight of the earlier Reformed understanding of the Lord's 
Supper which we find in Calvin, Knox and Robert Bruce? It can 
also mean that we lose much of the comfort of the Gospel. For God 
does not throw us back upon ourselves to make our response to His 
Word. But graciously He helps our infirmities by giving us Jesus 
Christ and the Holy Spirit to make the appropriate response for us 
and in us. 

Can we adapt Gal. 2:20 and say, "We pray, and yet it is not we 
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who pray, but Christ who prays for us and in us; and the prayers 
which we now offer in the flesh, we offer by the faithfulness of 
One who loved us and offered Himself for us?" 

HIS WORSHIP IS OUR WORSHIP-THROUGH 
A WONDERFUL EXCHANGE 

The Christian Gospel is a Gospel of Reconciliation, and reconcil- 
iation (atonement) is enshrined at the heart of all true worship. God 
in His grace lifts us up into a life of wonderful communion by 
effecting a wonderful exchange. This is in large part the literal 
meaning of the passage in 2 Cor. ch. 5: 18-2 1 : "God was in Christ 
reconciling the world to Himself"--effecting at-one-ment. And 
how does He do it? "Christ was innocent of sin, and yet for our 
sake God made Him one with the sinfulness of men, so that we 
might be made one with the goodness of God Himself" 
(N .E. B .)--effecting atonement. Our Anglo-Saxon word "atone- 
ment" is a useful translation of the Greek, precisely because it 
holds these two moments together in the one work of reconcil- 
iation. 

Now as Calvin argued in Book 4 of the Institutes, this is the 
heart of our theology of the sacraments, particularly of the Last 
Supper which so enshrines the miriJica cornrnutatio-the wonder- 
fuiexchange, that Christ took what was ours that He might give us 
what was His. He takes our broken, sinful humanity and cleanses it 
by His self-sanctifying life of obedience, death and resurrection- 
in the One True Offering to God of our humanity-and now comes 
back to us in the power of the Spirit to give Himself to us in an act 
where He gives us back our humanity (now cleansed) saying, 
"Take, eat, this is my body which is broken for you". Our recep- 
tion of Christ is thus the counterpart of the wonderful exchange. 
The Body on which we feed is that body which He assumed for our 
sakes, that in our worship of God we might be sanctified once and 
for all by the self-offering of Christ. In the communion of the 
Spirit, in virtue of this exchange, we know that His Humanity is 
our humanity (so graciously assumed), His Death our death (which 
we shew forth), His Life our life (till He come), His Self-offering 
our offering, His Communion with the Father our communion, 
into which He lifts us by His Spirit. So the Last Supper enshrines 
so vividly the inner meaning of the Gospel. 

Calvin is here spelling out, not only the meaning of the Evangel, 
but also the meaning of the Greek word for reconciliation. The 
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Greek word karallasso with the noun karallage (deriving from 
a l l ~ s - o t h e r )  means quite literally "to buy" something or some- 
one, "to change one thing for another", "to effect an exchange". 
So Jesus says, "What shall it profit a man if he gain the whole 
world and lose his own soul, or what shall a man give in exchange 
for his soul?" That is, it is a bad deal for a man to sell his soul even 
if he gains the whole world in exchange (cf. also Romans ch. 1 ,  
where the Apostle speaks about those who exchange the glory of 
God in their worship for an image made like corruptible beasts). 
So the word comes to mean, to reconcile, to exchange friendship 
for enmity, love and peace for hatred. That, says the Apostle, is 
what God has done for us in Christ. Jesus became our brother man, 
took the form of a servant. went all the way to the Cross. Why? 
That He might take our hatred and give us His love, take our sins 
that He might give us His righteousness, take our death that He 
might give us His eternal life, that we might humbly and joyfully 
receive Him, clothed with all His benefits. And why does He 
effect this wonderful exchange? To  bring us into His wonderful 
communion with the Father. 

What does this mean for us in practice? When we come to the 
Lord's Table to worship on a Communion Sunday, we come to 
offer ourselves to the Lord. It may be that we feel utterly unworthy 
to be there. Our lives are so broken and s inhl .  What can we render 
to the Lord'? But then the bread and wine are brought in and set 
before our eyes, and consecrared-NOT as a sign of our self- 
offering to the Lord, but as a memorial that 1900 years ago Jesus 
assumed my life, my body, my mind and my spirit, sinful though 
they are, sanctified them and in my name made that offering to 
God which I could never make. Indeed for a moment my self- 
offering is set aside that I may look at that great Offering made for 
me. But the service does not end there. That same Christ, who is 
our eternal offering in the heavens, now comes to me in an act of 
self-giving and says, "Take. eat, this is my body which is broken 
for you", and draws me with my self-offering of praise and 
thanksgiving into communion with Himself. He gives back my life 
to me, converted and regenerated in Him. Is it  not for these evan- 
gelical reasons that communion follows consecration? If we might 
again adapt Galatians 2:20, we might say at the Lord's Table, 
"We offer ourselves to the Lord and yet i t  is not we who offer, but 
Christ who has offered Himself for us and who is our Offering, and 
the offering which we now make in the flesh we make by the faith 
of Him who loved us and gave Himself for us". 

"We offer. . . and yet it is not our offering. It is Christ". This, 
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it seems to me, is what (in intention at least) Rome seeks to say in 
the Mass. "It is bread. .  . and yet suddenly we know it is not 
bread. It is Christ!" There is an evangelical intention, but she says 
it in the wrong way. She makes the moment of conversio what 
takes place in the elements, in the act of consecration-no doubt as 
the act of God in the action of the priest. But this obscures-in too 
Pelagian a fashion-the heart of the Gospel of grace, that the real 
conversio of our humanity took place in the substitutionary self- 
consecration of Jesus, in His life, death and resurrection, in the 
once and for all action of our High Priest. (Calvin and Robert 
Bruce could also speak of "conversion" in the use of the elements 
in their being set apart from all common use to this holy use, but 
not in the sense of a change in the elements themselves.) Our 
subjective conversion (our mor~ificatio and vivificatio, as Calvin 
expounded it in Book Three of the Institutes) takes place in our 
participation through the Spirit in that Conversio-the palin- 
genesia in Christ. 

In not too dissimilar fashion, evangelical Protestantism today 
can sometimes so emphasise the moment of subjective conversion, 
that that too becomes in Pelagian fashion the real moment of 
salvation, in a way that can obscure the Real Moment, the Conver- 
sion of our humanity in Christ. Our conversion through the Spirit 
takes place when by grace we are given to participate in the mighty 
acts of God done once and for all in Christ. 

WHAT THEN IS CHRISTIAN WORSHIP? 

Following J .  J .  von Allmen in his magnificent recent work (Wor- 
ship, its Theology and Practice, Lutterworth, 1965). we can say 
three things.* 

(I) In her  worship, the Church recapitulates the History of 
Salvation. 

In her worship the Church sets forth by word and action that 
perfect life of Worship which we see in Jesus Christ. As her 
response to the Worship and Ministry of Christ, she sets forth 
objectively in her liturgical life what God has done for her and for 
the world. In worship we sun1 up, we recapitulate, we echo the 
Offering, the Prayers, the Praises of Him who is ourLeirourgos, in 

*I am deeply indebted to this work for much in this article. 
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our self-offering, prayers and praises uniting with the whole com- 
pany in heaven and on earth who worship God and "the Lamb 
upon the Throne". S o  Hebrews calls the angels worshipping 
spirits (leitourgika pneumata). Thus our worship has the character 
of witness-liturgical witness to grace, according to the divinely 
given ordinances of grace. We preach and pray and celebrate the 
sacraments, as our Lord commanded, not to bear witness to our- 
selves, not as a form of self expression but as a witness to Christ 
and what the world is in Christ and shall become through Christ. 

Worship is thus human action, and yet it is that human action 
which is evoked by Christ, through the Spirit, in such a way that 
He is the One who acts in us and through us, so that our worship 
becomes real worship in Spirit and in Truth. S o  we can say it is not 
we who represent Christ, but Christ who re-presents Himself 
through the Spirit. 

In this way, for example, all that we do in the Christian Year, in 
Advent, from Palm Sunday to Easter, Ascension, Whitsun, etc., 
all that we do in preaching, all that we do in Baptism and the 
Lord's Supper, we do as an act of anamnesis in the manner de- 
scribed above, setting forth, not just the past, but also the present 
and the future, believing that in and through our words and acts 
Christ makes us participants in His Person and Saving acts. 

Clearly, however, worship as such must be from the heart. It 
must be real worship. Although it always has the character of 
objective witness to Christ, our participation in Christ must be the 
real participation of inner life and not only of outward words and 
actions. There must be the real counterpart of life, prayer, self- 
denial, praise, gratitude, ministry of love, faithful stewardship. 

(2) Worship is the Epiphany of the Church. 

The Church is the Church in her worship. Worship is not an 
optional extra, but is of the very life and essence of the Church. 
Nor is it a false grovelling in the dust of the religiously minded. 
Man is never more truly man than when he worships God. He rises 
to all the heights of human dignity when he worships God, and all 
God's purposes in Creation and in Redemption are fulfilled in us as 
together in worship we are renewed in and through Christ, and in 
the name of Christ we glorify God. So by the grace of God we seek 
to voice for all creatures the praises of God and realise our God- 
given destiny to be the priests of creation under Christ our Great 
High Priest. 
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Thus we must never stress mission at the expense of liturgy, not 
liturgy at the expense of mission. Both are forms of witness to 
Jesus Christ and are of the essence of the Church in the world. 
They must be carefully distinguished, but never separated. Both 
have as their end the concern that all creatures should glorify God, 
and in glorifying God realise their creaturely glory. 

The Church, in bearing witness to Christ in her worship, is thus 
also bearing witness to what she has herself become in Christ. She 
makes visible in her worship what she knows she is in Christ, a 
redeemed community renewed in love, reconciled to God and one 
another. So she is called to be a visible fellowship of love. Just as 
truly as we are summoned unconditionally to make visible to the 
world the righteousness and unity which we have by grace in 
Christ, so are we summoned to be in ourselves what we are in the 
Person of Christ our Head, a worshipping people. To fail to take 
seriously her calling to be a worshipping community is to be guilty 
of antinomianism, to continue in sin that grace may abound. 

(3) The Church in her worship foreshadows the Judgment 
and the Renewal of the world. 

The Church in her witness bears witness to the Kingdom which has 
come in Christ, and which is present in the world, like seed grow- 
ing secretly, or like leaven hidden in a lump. But the end is "not 
yet". What we already are in Christ we have yet to become in 
ourselves rhrough Christ. . . So we await the apocalyptic Parousia 
when we shall be in ourselves what we are now in Christ, when we 
shall see Him whom we love and be like Him. 

Therefore in her worship the Church bears witness to Him in 
whom we have been judged as well as to Him in whom we have 
been renewed, and participates by death and resurrection (baptism) 
in that judgment and renewal, waiting for the Last Judgment and 
the Renewal (palingenesia) of all things. She shows forth the 
Lord's death ''till He come". The sacraments thus, as Calvin used 
to say, bear witness to the fact that Christ is in a manner present 
and yet in a manner absent. But when Christ is finally present in 
the Parousia we shall no longer need sacraments-although we 
shall still worship. 

In this way the Church in her worship is a sign in the world of 
the Judgment of the world and is a threat to the self-righteousness 
and self-sufficiency of the world, and is doubtless rejected by the 
world. But at the same time in her worship she is a sign of the hope 
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of the world, bearing witness in a proleptic way to the fulfilment of 
all God's purposes for the world. 

Clearly then there are right ways and wrong ways of distinguish- 
ing the Church and the world. The Church lives in the world 
bearing witness to the fact that this world is God's world by right 
of Creation and Redemption. But she also bears witness to the fact 
that the world is not yet the Kingdom of God. We worship in the 
Spirit on the Lord's Day to bear witness to the fact that every day is 
the Lord's day. But we also worship on the first day of the week to 
bear witness to the fact that the secular city is not the celestial city, 
that there remains a rest for the people of God. 

The Church on earth is thus that community within the world 
which in her worship anticipates the perfect community of the 
Kingdom, waiting for the mamage feast of the Lamb. ~ u t  she is 
also that community which in the name of Christ goes out to fulfil 
a diaconal function in the world, knowing that this is the world that 
God loves and for which Christ died, and which shall yet realise 
her destiny in the good purposes of God. So  she takes the form of a 
servant in the world, and seeks not to be ministered unto by the 
world but to minister. Like her Lord she must be willing to make 
herself of no reputation in the world (i.e. give up all talk about her 
own 'image' in the eyes of the world), for she lives not by the 
justification of men, but by the justification of Christ. 

There is continuity and discontinuity between the Church and 
the world, as truly as the death and resurrection of our Lord means 
that there is both continuity and discontinuity between the Christ 
who died and the Christ who rose from the dead. The sign of that 
continuity and discontinuity is baptism. So the Church in her pub- 
lic worship is a sign in the world of the death and Resurrection of 
Christ and calls upon the world to participate in her worship in an 
act of death and resurrection. For worship is the function of the 
baptised, and baptism is as such the sign of the frontier between 
the Church and the world. The Church must never apologise for 
this frontier. Baptism is a witness to the freeness of grace and the 
costliness of grace. It is free for all men, and offered to all who 
come. But it is costly grace and lays costly claims upon all who do 
come. To  stress free grace at the expense of the costly claims of 
grace is to turn free grace into cheap grace (indiscriminate bap- 
tism) and to make the Church a pedlar of cheap grace. It is to use 
the Church and her worship to sacralise the status quo. But to 
stress the costly claims of grace at the expense of the freeness of 
grace is to turn grace into conditional grace, which is not grace. It 
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is to fail to bear witness to the Christ who lived and died for all 
men. 

In the light of the foregoing account of the meaning and content 
of worship, may I suggest some weaknesses and dangers in much 
contemporary worship as I see it. 

( I )  The danger of making worship a two-dimensional thing 
and of short-circuiting the role of the humanity of Christ 

It is possible to regard worship as a two-way encounter in which 
God comes to meet us now in personal encounter in the present 
moment, summoning us to respond in faith and obedience, where 
no place is given (or only lip service paid) to the God-given Re- 
sponse, and Offering and Intercessions of Jesus Christ as our High 
Priest. This would clearly undermine and destroy the sacraments. 

For example, in baptism we would then bring our babies directly 
to God and ask God to bless them. But where is the One Baptism 
of Christ? Does not our baptism as a sacrament set forth the Bap- 
tisma of Him in whom we and our children have already been 
baptised in the Person of our Head, in the waters of Jordan and the 
blood of the Cross, and by whom we are given the promise of the 
Spirit at Pentecost? 

Again, we might interpret the bread and the wine on the Lord's 
Table as the sign of our offering of ourselves to God (material 
elements being signs, it might be alleged, of the whole life and 
industry of man), an offering which we ask God to bless. But this 
again is to destroy the sacrament and turn the communion service 
into a glorified harvest thanksgiving. But where is the One True 
Offering of Christ? 

Again it is possible for evangelical Protestants so to tumble over 
themselves backwards to avoid anything savouring of a Roman 
Pelagian sacrificial Mass, that they argue that the only sacrifice is 
that of our praise and our thanksgiving. But this can again destroy 
the sacrament, because it is possible so to obtrude our sacrifice of 
praise that we lose sight of the One True Sacrifice, and have no 
doctrine of a eucharistic sacrifice as we find it in Calvin or the 
sermons of Robert Bruce in our older Scottish tradition. 

To reduce worship simply to this kind of two-dimensional thing, 
is to imply that God throws us back on ourselves to make our 

response, without giving us in the Man Jesus that Response which 
alone is acceptable to Him. Is this not to lose the comfort and 
peace of the Gospel as well as the secret of true Christian prayer? 

(2) The danger of so emphasising the presence of the divine 
Christ that we lose sight of the human Christ 

It is possible again to say that in all Christian worship Christ is 
present speaking to us, challenging us, exhorting us to be co- 
workers with Him in His mission to the world, that again no true 
place is given to the High Priestly ministry of Jesus as our Brother 
Man, who not only represents God to man, but also man to God. 

This is the danger of certain Protestant emphases on the primacy 
of the Word. God comes to meet us and speak to us as the Living 
Word in Christ, and we respond in faith and obedience. This, it is 
maintained, is the Reformed emphasis on the role of the preaching 
of the word. But again as in the first danger, we lose sight of the 
fact that the Good News of the Gospel is that God has not only 
spoken a Word to us in Christ, but in Jesus of Nazareth given us 
one who from the human side has made the one true response to 
that Word, and submitted for us to the Judgments of that Word, 
and received for us the grace of that Word. This kind of emphasis 
on the primacy of the word was not that of Calvin or Knox or of 
any of the reformers. They always protested against a nudus Chris- 
tus, but proclaimed that the Christ whom we preach is a whole 
Christ, Christ clothed with the Gospel, Christ clothed with His 
promises. Christ comes to us not only as God from the side of 
God. He comes to us as our brother man to do for us what we 
cannot do. In similar fashion this kind of Word-theology likewise 
destroys the sacramental relation and drives a false wedge between 
word and sacrament for this very reason. The whole Christ con- 
veys Himself to us in both word and sacrament, and certain con- 
temporary discussions as to which is more iniportant can become 
beside the point. 

I believe that this is also important in evangelism where the 
emphasis can become one where Christ as God challenges us and 
we "decide for Christ", as though the saving moment becomes the 
moment of our decision, rather than the Moment of the Life, Death 
and Resurrection of our Saviour for us. Surely it is this Saviour 
who summons us to decision where our amen is our response in the 
Spirit to His Amen for us. 
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(3) It is possible in worship to emphasise the Work of Christ 
(in an event theology) which loses sight of the Role of the 
Person of Jesus Christ, as our High Priest 

We often isolate out the Cross of Christ, and the saving events 
which God has done for us in Christ, and stress the fact that 
worship is our response to these mighty acts. But if not interpreted 
carefully this can again mean that we fail to see the place of the 
humanity of Jesus Christ as the one who leads our worship, bears 
our sorrows on His heart and intercedes for us. We can become 
interested in the blessings of the Gospel which accrue to us from 
the Work of Christ, and so separate both the blessings and the 
Work from Jesus Christ Himseif. This is the main burden of 
Bonhoeffer's plea that the Who-question be the primary one, 
rather than the What and the How. Lutheranism perhaps particu- 
larly has been susceptible to this weakness, as in Melanchthon's 
famous dictum, Hoc est Christum cognoscere, beneficia eius cog- 
noscere. 

At the Last Supper Jesus said, "This do in remembrance of 
Me"-not just of my death. Of course the Christ whom we re- 
inember is the Christ who died. 

(4)  Worship and the language of worship are not simply 
expressive of ourselves 

It can never be too strongly stressed that worship is our response to 
Objective realities, to Jesus Christ and all that He has done for us. 
In worship we open our hearts to God and Jesus Christ, and set 
forth the one true Ministry and Worship of Christ. The Spirit does 
not speak of Himself. He takes of the things of Christ. He glorifies 
Christ. He brings Christ to our remembrance. This is the Holy 
Spirit who opens up our hearts in worship, praise, confession and 
intercession. Real prayer, like a good hymn, sets Christ, the work 
of Christ and the intercessions of Christ before our eyes. Is there 
not a real danger that much of our worship today is so subjectively 
controlled that while seeking to be expressive of the self, it falls 
short of being truly Christian worship? It can become romantic, 
pietist, or sentimental, but less than a true response to Jesus Christ 
our Lord. 

The language of worship--doubtless like most language- 
should have a three-fold reference. 

(1) An objective, factual denotative reference, setting forth 
Jesus Christ, and in intention directing the worshipper to 
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God, Father, Son and Holy Spirit. This is primary and must 
control everything else. 

(2) A formal, coherent, connotative, syntactical reference, as 
when we are concerned about choice of words, the language 
we use, the formal structure of worship where we contrast 
and compare different liturgical rites and practices. 

(3) A subjective, existential reference where our worship ex- 
presses the feelings of the heart and the mind of the church. 

(2) and (3) must be controlled by ( I ) ,  not least in a day when we 
can too readily stress (2) and (3) at the expense of (I).  Only in this 
way can we worship the Father in spirit and in truth through Him 
who only is our Leitourgos. 




